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Sermon Study on Matt. 20, 17—28. 


(For the Sunday before Lent, called Quinquagesima or Estomihi.) 


Quinquagesima, or Estomihi, Sunday is the gateway to the 
Lenten season. It is called Quinquagesima because it is the fiftieth 
day before Easter, and Estomihi from the opening words of the 
ancient Latin introit: Hsto mihi in Deum protectorem, etc. 

The Church of the Reformation does not observe Lent according 
to the Romish idea of fasting and penance for merit’s sake, but by 
contemplating anew the Passion of our Lord, learning the enormity 
of man’s sin and the more abounding grace of God. Rom. 5, 20. 21. 
The result of such contemplation is to’ be self-examination, penitence, 
and sincere desire to receive anew God’s grace and to grow therein 
in a life devoted wholly to the Lord who died for us. Matt. 3, 2; 
Acts 3,19; Eph. 2,8.9; 2 Cor. 5,15. 

The Lutheran Church has always observed Lent as a restricted, 
or closed, season. This, however, has not been done by a divine 
command. We must be careful not to create a wrong impression in 
the minds of our people as to the observance of Lent. What is sin 
during Lent is sin at any other time; what is permissible at any 
other time is permissible during Lent. In these strenuous times it 
is, however, desirable that Christians should for a time somewhat 
restrict their usual activities and give more time to spiritual con- 
templations. The weeks of Lent afford an excellent opportunity for 
so doing, as well as for special missionary endeavors on the part 
of the Church. 

The Christian minister must at all times preach Christ crucified, 
especially during Lent. The Passion history and the pericopes of the 
Lenten season afford an abundance of material; amidst all sameness 
there can be much variety of content and application. Certainly 
there can be no excuse for dry preaching and for superficial sermons 
during the Lenten season. The Passion history portrays the sin of 
man in its deepest dye and the love of God in its greatest depth. 
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Of course, to produce good sermons at any time, real hard study on 
the part of the preacher is required. 

Pericope Matt. 20, 17—28 is taken from the Synodical Conference 
system of pericopes. It is well adapted for the purpose of preparing 
a Christian eongregation for the Christian observance of Lent. It 
contains an abundance of material. The first portion is the same as 
the pericope of the system regularly used in our churches, while 
the second portion introduces, instead of the healing of the blind 
man, the request of “the mother of Zebedee’s children” and the Lord’s 
answer, teaching the lesson of Christian humility and service in 
accordance with the example given by the Savior. 

V.17. On a Thursday morning, March 30, it is said Jesus was 
in the neighborhood of Jericho, v.29, and from there proceeded on 
His way to Jerusalem, where both a triumphant entry and reception 
(Palm Sunday), as well as His deepest humiliation, awaited Him. 
(All that the Passion history relates took place from the evening of 
Thursday to the afternoon of Friday.) After the crucifixion the 
twelve apostles were to be the Lord’s special messengers and witnesses 
to the world, Acts 1,8, and therefore the Lord, before taking them 
to Jerusalem, took them aside and spoke to them in detail of the 
coming great events in His life. Also for their own personal Chris- 
tianity they needed such instruction. But it was not the first time 
that the Lord had spoken to them about these things. Cf. Matt. 16, 21; 
17,22. In spite of this and of the knowledge which the disciples had 
of the Old Testament Scriptures, Luke tells us that the disciples 
“understood none of these things; and this saying was hid from them, 
neither knew they the things which were spoken.” Luke 18, 34; 
Matt. 16,22. Strange? Yes, but, after all, not so strange when we 
remember how foreign these things were to the human heart. The 
human mind could never understand, and cannot understand to-day, 
God’s singular and wonderful way of saving man from his sins. 
God’s way never entered the heart of man except by divine revelation. 
This is a proof that the Bible was divinely inspired, and a proof for 
the fact that, as the Apostle Paul says, “the natural man receiveth 
not the things of the Spirit of God, for they are foolishness unto him; 
neither can he know them, because they are spiritually discerned.” 
1 Cor. 2,14. When the human mind revolts against the marvelous 
revelation of God, let us remember the rebuke which the Lord gave 
to Peter. Matt. 16,21—23. The Lord had to exercise much patience 
with His disciples. That is a consolation for us. Later the disciples 
became not only staunch believers, who by faith had overcome the 
doubts and misgivings of their natural hearts, but also fearless con- 
fessors, who in the face of persecution and death preached Christ 
Crucified. 


Vy. 18.19. “We go,” said the Lord. This expresses determina- 
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tion on His part. Jesus did not try to evade the final issue, although 
He well knew what was awaiting Him. In detail He relates the 
forthcoming events: the shameful betrayal by Judas Iscariot, one of 
the Twelve; the treachery and faithlessness of the leaders of the 
people, the chief priests and the scribes, who ought to have led others 
to a knowledge of the Messiah; the “trial” before the Jewish 
Sanhedrin and the “trial” before Pontius Pilate, the Roman gov- 
ernor; the mocking, the scourging, and the crucifixion. Judases and 
false and treacherous leaders and officials of the Church, who are 
even now handing Christ over to His enemies, are still among us; 
as far as they are concerned, they are crucifying the Lord anew. 

“And the third day He shall rise again.” This is the most com- 
forting of the Lord’s predictions. He had said: “Therefore doth 
My Father love Me, because I lay down My life that I might take 
it again. No man taketh it from Me, but I lay it down of Myself. 
I have power to lay it down, and I have power to take it again. This 
commandment have I received of My Father.” John 10,17.18. The 
Lord was sure of His victory over sin, death, and hell. His resur- 
rection proves beyond a doubt His deity and our justification before 
God. The resurrection of Jesus Christ is the positive assurance of 
the truth of the Christian religion and of its final victory. 1 Cor. 
15, 17—22. 57.58. The words “He lives” contain that truth which 
ean well fill the heart of sinful mortals with consolation and hope. 
Oh, that we would not be so slow to believe it! In Christ we already 
have become victors over sin, death, and hell. 

But, of course, faith in Christ must be preceded by a conscious- 
ness of sin ard a repentance for sin. That is so sadly lacking in 
the world to-day. So-called Modernism, or Liberalism, starts out 
with the supposition that man is so good by nature that he does not 
need a Savior. The Christian religion starts out with the fact that 
man is a sinner and needs a Savior. The coming of Christ and His 
entire work would serve no purpose if man were not a sinner. The 
Lenten preacher, therefore, dare not fail to stress the sinfulness of 
the human heart as it was so sadly exhibited by the betrayal, the 
faithlessness of the disciples, the enmity of the chief priests and the 
scribes, the mockings and the scourging, and the death of Christ. 
The preaching of the Gospel must be preceded by the preaching of 
the Law; for unless man is brought to a knowledge of his sins, so 
that he will despair of himself, he will not be ready to receive the 
grace of God. The Modernists are having so much difficulty with 
the Cross of Christ because they lack the consciousness of sin. Sin 
and grace: these great topics of the Bible are the great topics of 
the Passion history. The preacher who fails to stress both of these 
in their proper relation in accordance with Rom. 5, 20b is not qualified 
to occupy the place of a teacher in the Church. Many sermons 
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which are preached abound in generalities and platitudes rather than 
proclaiming and applying the specific truths of the Law and the 
Gospel as these are taught in the Scriptures and as the needs of 
man demand. 

These first verses of our text afford ample material for a profit- 
able pre-Lenten sermon; but the second part of the text furnishes 
valuable material for a lesson which much needs be taught and 
learned in our day, the lesson of true Christian humility and true 
Christian service in accordance with the example given by Christ. 
For a morning sermon on the Sunday before Lent the entire text 
ought to be used. It will also afford the necessary variety of material. 

Vy. 20. 21. Zebedee’s children were the apostles James and John. 
Matt. 10,2; Mark 10,35. The disciples were no doubt aware of the 
fact that the Lord would meet with much enmity and opposition at 
Jerusalem, for they knew of the hatred of the “leaders” toward Jesus; 
but still their vision as to the outcome of it all was yet much 
clouded, and we know that they were still thinking of a temporal 
kingdom which Christ would establish. Acts 1,6. It was perhaps 
this kingdom which the mother of James and John had particularly 
in mind when she asked that her sons be given special recognition 
in the Lord’s kingdom. The sons, we know, were in accord with their 
mother. Mark 10,35. The mother, jointly with her sons, first only 
made known to the Lord that she was “desiring a certain thing of 
Him.” The Lord then asked, “What wilt thou?” By asking this 
question, the Lord encouraged the mother and her sons to make 
known their request. The Lord well knew what they would ask, 
but He wished to give them an opportunity to pour out their heart 
to Him and then, in turn, to use that opportunity to teach them 
a much-needed lesson. Even when we ask things which we ought 
not, the Lord does not turn from us, but rather shows a willingness 
to hear us and then corrects us. What did the mother and her sons 
request? Perhaps they had gotten the idea of their request from the 
Lord’s words recorded Matt. 19,28. But if so, the mother ought to 
have been satisfied to have her sons honored even as the other 
apostles and not desire special honor for her sons: a place for each 
on the right and on the left of the Lord in His kingdom. — The false 
ambition of the mother and her sons arose from a lack of true 
humility and of a wrong understanding of the whole situation and, 
of course, is to be condemned. We must, however, admit that the 
ambition of the mother for the welfare of her children was a laudable 
one and better than that of many parents, who desire for their 
children especially such things as money, education, high social 
standing, and the like, rather than the great blessings which are 
given to Christians in the kingdom of God. 


V.22. The two disciples James and John knew not what they 
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really were asking of the Lord. The Lord told them so. They had 
a high ambition, but they rather looked to the glory than to the way 
_ of suffering and service which led to such glory. This fact the Lord 
desired to impress upon them when He asked them, saying: “Are 
ye able to drink of the cup that I shall drink of and to be baptized 
with the baptism that I am baptized with?” It is quite common 
among men to aspire to honor and glory without considering the 
price of hard work and suffering and patience and humble service 
that leads to it.— James and John answered: “We are able.” This 
answer was perhaps given rather hastily. They, of course, did not 
say that they were able to take the Lord’s place in doing what He 
had just described in detail, Vv. 17—19. Like the other apostles 
“they understood none of these things.” Luke 18,34. What the two 
disciples meant was that they were ready to suffer and die for the 
Lord’s sake. Mark 14, 31. 

V. 23. In the sense in which James and John had answered 
Jesus’ question the Lord understood it and therefore said: “Ye shall 
drink indeed of My cup and be baptized with the baptism that I am 
baptized with.” To “drink of a cup,” according to Scripture lan- 
guage, means to get one’s fill of either good or ill. In this case it 
was the cup of suffering which James and John were to drink. 
Ps. 75,8; John 18,11; Rev.14,10. To be “baptized with the bap- 
tism” referred to the suffering that would come particularly from 
without. “All Thy waves and Thy billows,” says the psalmist, “are 
gone over me.” Ps. 42,7. The Lord knew what in later life was 
awaiting both James and John, and He also knew that by His grace 
they would remain steadfast in spite of suffering and death. James 
was killed by Herod during the persecution of Christians. Acts 12, 
1.2. John suffered with the Christians of his day, was “their com- 
panion in tribulation,” and was finally banished to the isle of Patmos. 
Rey. 1, 9. 

“But to sit on My right hand and My left is not Mine to give, 
but it shall be given to them for whom it is prepared of My Father.” 
Places of honor were not given by Jesus as mere favors on His part, 
but were held for those for whom the Father had prepared them. In 
the following verses the Lord describes who these are: such would 
be exalted as had learned well humbly to serve their Lord. The way 
to glory led over thorny paths. No cross, no crown. Acts 14, 22; 
John 16, 33; Matt. 23, 21.22; 1 Thess. 3,4; 1 Pet. 4,12.13; Rom. 8, 17. 

V. 24. It is comforting to us to know that the apostles were men 
subject to like passions as we are. Jas.5,17. How quickly the other 
ten apostles resented the ambition of their fellow-apostles! “They 
were moved with indignation against the two brethren.” James and 
John had provoked this indignation; but that, of course, does not 
excuse the other ten. It is so natural that we delight in being 
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honored, but cannot well endure to see others preferred to us, espe- 
cially when we find them seeking some advantage over us. Human 
nature is always essentially the same. We all need to learn the 
lesson which the Lord took occasion to teach not only James and 
John, but all His apostles. It is for our benefit that He had this 
incident recorded. 

V. 25. “But Jesus called them unto Him.” The Lord again took 
His apostles aside, as He had done before. V.17. He did this not to 
scold them, but to correct them. The Lord shows great love and 
patience in dealing with erring disciples. What an example to us! 
Is. 66,13.—In the world, Jesus said, men exercise authority and 
lord it over others. Shall it be so in the kingdom of Christ? 

Vv. 26.27. “But it shall not be so among you.” The rules which 
should guide the disciples of Jesus are given in the following words: 
“Whosoever will be great among you, let him be your minister; and 
whosoever will be chief among you, let him be your servant.” The 
Lord did not say that James and John should not have aspired to 
become great, but He rather corrected them with reference to the 
way in which they desired to become great. To aspire to become 
great in the Lord’s kingdom is, as the Lord pointed out, a laudable 
ambition if it be done, not for the sake of great glory, but for the 
sake of great service. The Christian should have this ambition; in 
this way the Christian should seek to become great in the Lord’s 
kingdom. A minister and a servant the Christian should be. (See 
Luther’s tract on The Liberty of a Christian Man, written in 1520.) 
This requires, first of all, a state of true humility and then a ready 
mind to serve as one has opportunity. The Christian must learn 
to stoop. No service, if at all legitimate, the Christian should 
consider to be beneath his dignity. Even in the history of the world 
only those names still receive honorable mention the bearers of 
which have served well, while such men as for the time being “made 
themselves a name” by lording it over others are not counted among 
the really great men of the world. In the Church those men are 
still the outstanding personalities who were men of great service, 
such as Paul and Luther. And many a man who had humbly and 
faithfully served his Lord, whose name, however, has long ago been 
forgotten, is enrolled upon God’s list of great men. A Christian 
should not seek to become great in the eyes of men and to receive 
honor and applause from them, but he should seek to become great 
by giving humble service to his Lord. Among men, even among 
Christians, the service of God’s children does not always receive due 
recognition. This should not discourage us. We do not look for 
our reward here upon earth, but in heaven, and the Lord will not 
disappoint us. The Lord says: “Whosoever shall give to drink unto 
one of these little ones a cup of cold water only in the name of 
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a disciple, verily I say unto you, he shall in no wise lose his reward.” 
Matt. 10, 42. 

V.28. The great example of service is Jesus Himself. Jesus is 
the Lord of all, the God who made heaven and earth, who upholds all 
things with the word of His power, who is almighty, omniscient, 
omnipresent. To Him belong divine honor and glory. All the 
angels of God worship Him. He will return to judge the world, and 
all men shall then have to bow before Him and acknowledge His 
almighty power. Yet this very Jesus came into this world “not to 
be ministered unto, but to minister, and to give His life a ransom 
for many.” What condescension on the part of our great Lord and 
God! Those things of which He spoke in verses 18 and 19 He 
endured for our sake. He became obedient unto death, even the death 
of the cross. Thus He gave His life a ransom for many, put in 
His life as a price for the redemption of our souls. (“Many” does 
not here mean some only, but rather is an expression which refers 
to the large number of sinners which the one Lord redeemed. John 
1,29; 3,16.— Vicarious atonement.) 

We should take Christ as an example for our service. Let us 
try to picture to ourselves the scene when the great Master stooped 
to wash His disciples’ feet and then hear Him say: “Know ye what 
I have done to you? Ye call me Master and Lord, and ye say well; 
for so I am. If I, then, your Lord and Master, have washed your 
feet, ye also ought to wash one another’s feet. For I have given 
you an example that ye should do as I have done to you. Verily, 
verily, I say unto you, The servant is not greater than his lord, 
neither he that is sent greater than he that sent him. If ye know 
these things, happy are ye if ye do them.” John 13,12—17. Let us 
during this Lenten season study the deep humiliation to which the 
Lord permitted Himself to be subjected and then hear the apostle’s 
admonition: “Let this mind be in you which was also in Christ 
Jesus, who, being in the form of God, thought it not robbery to be 
equal with God, but made Himself of no reputation and took upon 
Him the form of a servant and was made in the likeness of man; 
and being found in fashion as a man, He humbled Himself and 
became obedient unto death, even the death of the cross.” Phil. 
2,58. 

Opportunity for service is not lacking in the home, in the 
Church, in the world as such. There are not only the many physical 
and intellectual needs of men which we can help to supply, but espe- 
cially their spiritual needs. If we shall only learn to become less 
selfish, we shall not be asking how we can serve one another. (It will 
be well for the preacher to mention some specific acts of service.) 

In serving our fellow-men and fellow-sinners in the spirit of 
Christ, we serve Christ Himself. Matt. 25, 31—40. 
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Homiletic Treatment. — Introduction: Almost two thousand 
years ago the Lord Jesus suffered and died for the world’s redemption. 
In the course of years His Gospel has been preached to many in 
this world. Yet for many the Lord has died in vain. Theme: 
Who are those for whom the Lord has not died in vain?’ 1. Those 
who believe that Jesus died for them. a. The sufferings and death 
of Jesus presuppose the fact of man’s sin. Vv.17—19. b. By His 
suffering and death Jesus has redeemed us from all sin. V.28. Let 
us repent and believe. 2. Those who serve the Lord in lowliness of 
mind. a. Not in a spirit of selfishness and vainglory, vv. 20—23, but 
b. in the spirit of humility and of service, vv. 2428. — Introduction: 
Wrong views of Christ held to-day: a mere man, only an example. 
Theme: The Christ of the Passion History. 1. Our Savior. a. True 
man. “Son of Man,” who suffered and died. Vv. 18.19. b. True God. 
He proved Himself such especially by His resurrection. V. 19. 
e. Our Substitute. Vicarious atonement. V.28. All this we should 
believe. 2. Our Example. We should seek to become great, a. not 
in the spirit of the two sons of Zebedee, vv. 20—23, but b. in the 
spirit of true humility and self-sacrifice, vv. 2427, for which Christ 
Himself has given the example, v. 28. 

For a sermon on the Sunday morning before Lent the entire 
text should be used, both for the sake of its lesson and for the 
sake of variety. At other times portions of the text may be used as 
follows: Text: Vv.17—19.28b. Theme: What we learn from the 
Passion History. 1. A most wonderful story. Vv. 17—19. a. An inno- 
cent man betrayed, condemned, etc. b. This innocent one not a mere 
man, but the eternal God. 2. A most wonderful purpose. a. Not 
simply to give us an exhibition of God’s love, which, in turn, should 
persuade us to love God (moral-influence theory of Abelard and the 
Modernists), but, b. “to give His life a ransom for many.” Jesus 
suffered and died voluntarily as the sinners’ Substitute. Vicarious 
atonement. Glorious victory proved by His resurrection. In con- 
clusion the preacher should exhort to repentance and faith. — Text: 
Vv. 21—28. The way to true greatness. 1. Not by being served, but 
2. by serving. Sur IeH2CH% 
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GErfter Abjchnitt. 
„Und da fie den Lobgejang ... fagten auch alle Singer.” 
Die Leidensgefchichte Chrifti bildet den Mittelpunkt der chriftlichen 
Religion. Chriftus für uns geftorben nad der Schrift. „Wir predigen 
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Chrijtum, den Gefreugigten”, 1 Kor. 1,23. „Ach hielt mich nicht da- 
für” ujiv., 1Ror.2,2. Wohl hat Chrijtus uns aud ein Vorbild 
gegeben durch feine große Geduld im Leiden, durch Beitätigung feiner 
Lehre mit dem Tod; aber wahrhaft tröftlich wird Chrifti Leiden für uns 
erjt, wenn tir erfennen, daß er alS unfer Stellvertreter für ung ge= 
litten hat. Sein Tod ijt unfer Tod, fein Sieg tft unfer Sieg. 


Der Gang über den Bad Kidron. 

1. SEfus tritt feinen Tebten fh@mweren Gang an. 

„Da fie den Lobgejang gefproden hatten.” Mit einem Lobgefang 
(Ry. 115— 118) jchloß das Bafjahmahl. „Ach will den heilfamen Kelch 
nehmen“, ®j.116,13. Das war auch Starfung für den bevoritehen- 
den Kampf. 

„Sing SEfus hinaus“; trat feinen lebten Weg an. „Ein Lämme 
lein geht“ ufiw. (Lied 73.) „So gehit du nun, mein XEfu, Hin“ uf. 
(Lied 92.) Wir wollen ihn begleiten: „Lafjet ung mit FEju ziehen!” 
(Lied 278.) 

„Ss nun SEjus wupte alles, was ihm begegnen follte, ging er 
hinaus“, 305.18,4. Freiwillig ging er in den Tod. Menfchen 
gehen dem Leiden aus dem Wege. Chriftus hatte auch fliehen fonnen, 
aber er jpringt in des Todes Nahen. „Des Menfdhen Sohn gehet hin, 
ivie e3 bejchlofjen tit”, Luf. 22, 22. „Sa, Vater, ja, von Herzenzgrund; 
leq’ auf, ich twill dir’3 tragen.” (Lied 73,3.) 

„Uber den Bach Midron.“ Ein dunkles Tal. Derfelbe Weg, den 
David barfuß mit verhülltem Haupt ging, al3 er bor feinem Sohn 
Abjalom floh. SEjus aber flieht nicht, jondern geht dem Leiden 
entgegen. 

„&s folgten ihm aber jeine Künger nad.“ Auch fie follten den 
Leidensfeld jehmeden. Sie gingen über den Bach Kidron, aber fie 
wußten nit, twas ihnen bevorjtand; die lebte Nacht des Crden- 
lebens Chrijti. Ehriften find oft Frohlich und vergnügt und wiffen nicht, 
daß jchon in wenigen Stunden ein Leiden über jte hereinbricht. Wohl 
ihnen, wenn fie geftärft mit Gebet und Lobgefang, mit Genuß des 
heiligen Abendmahls der Trübfal entgegengehen, mie Chriftus, wenn fie 
geivappnet find, wenn die böfe Zeit fommt! Dann „fürdten wir fein 
Unglüid“. Gehit aud du immer mit milligem, freudigem Gehorfam 
deinem Leiden entgegen? 

„REfus ging hinaus nach feiner Gewohnheit.“ „Er verfammelte 
fich oft dafelbft mit feinen Süngern.“ Wenn Judas SEejum fucht, weiß 
er, wo ihn zu finden. Am Ölberg hat Chriftus oft in der Stille gebetet. 
Daß auch bei ung das ftille Gebet im Kammerlein nie aus der Getwohnz 
heit fommen möchte, jonderlich in den Tagen des Leides! 


2. 36fus redet von jeinem Leiden. 


„Ich werde den Hirten fdlagen.” . Der Hirte ift Chriftus, Pf. 23. 
„Sch“ — Gott der Vater. Die Yuden, die Hohenpriefter und Schrift- 
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gelehrten, haben Chriftum verurteilt und getötet. Aber dennod: , 5H 
iverde den Hirten fehlagen.“ „Der HErr wollte ihn aljo zerichlagen“, 
Sef. 53,10. „Aus vorbedadhtem Rat und Vorfehung Gottes“, Apoit. 
2,23. Gott lakt der Bosheit der Juden freien Lauf (Zulaffung) und 
Yenft fie zum Heil der Menfden. Damit find die Juden freilich nicht 
entf{duldigt. 

„Schlagen.“ Wunden und Schmerzen bereiten. Schaue Chriftum 
in Gethfemane, im PBalaft des Hohenpriefter3, am Kreuz. „Leiden ohne 
Zahl.“ Wenn Gott fehlägt und feinen Zorn über einen Menjhen aus- 
fehüttet, das tut weh! 

Warum wollte Gott den Hirten jchlagen? Was hat er Übles 
getan? „Sch finde feine Schuld an ihm.“ Urjache: „Der Herr warf 
unfer aller Sünde auf ihn“, Sef.53,6. „Erift um unferer 
Miffetat willen verwundet”, Sef. 53,5. Unfer Stellvertreter. „Der 
gute Hirte leidet für die Schafe.“ (Lied 75, 4.) 

Was war die Folge? „Die Schafe werden jich Zerftreuen.” 
Chrijtus hat Schafe um fich gefammelt. Wenn der Hirte auf dem Felde 
tot niederfinft, laufen die Schafe auseinander, die einen hierhin, die 
andern dorthin. Allgemeine Erfahrung. Schon mandes Unternehmen 
ijt im Sande verlaufen, nachdem der Führer genommen war. Cr- 
füllung: „Da verließen ihn alle Jünger.“ 

„Wenn ich aber auferjtehe.” Chriftus jagt auch den Ausgang des 
Neidens boraus. Auferjtehen jcehliegt in jih Tod, Sterben. Sp groß 
war das Leiden Ehrifti, daß er fchlieglih in das Grab fanf. Wher er 
bfieb nicht im Grabe. Auf Karfreitag folgt Oftern. 

„Will ich bor euch hingehen in Galilaam.“ Schon in Serujalem, 
fpäter in Galiläa, haben die Jünger den HErrn twiedergefehen. Da 
ging er als ihr Führer ihnen wieder voran und hat die zeritreute Herde 
gefammelt. 

Warum jagt CHrijtus feinen Dingern jein Leiden voraus? „Daß 
ihr euch nicht ärgert”, Yoh. 16,1. Go fagt er auch uns vorher, daß 
wir Durch Trübjal in das Reich Gottes eingehen miiffen, läht es aber 
auch nicht an Verheigungen des herrliden Ausgangs fehlen: ab- 
wifden alle Tränen, Krone de3 Lebens empfangen ufiv. 

Sit es nicht wunderbar, daß Chrijtus alles vorausfagt, was in den 
nacdften Stunden fich ereignen wird? Was er bier fagt, hat er ihnen 
Ihon öfter gejagt: „Sehet, wir gehen hinauf gen Serufalem!“ uf. 
18,31. „Brechet dDiefen Tempel!” 305.2,19. „Ich laffe mein Leben 
für die Schafe“, Joh. 10,15. Die ganze Zukunft liegt bor ihm wie ein 
offenes Buch. Wie genau hat fich alles erfüllt: Zerftreuung der Schafe, 
Zod, Auferjtehen! Chriftus, der am Kreuz für uns gejtorben tft, ift 
der alliifjende Gott, der ewige Sohn Gottes. Nur das gibt dem 
Leiden Chrifti den Wert: „Gott felbft ijt tot.” (Lied 88, 2.) 

„Denn es ijt gefdrieben.” Was Chrijtus Hier den Siingern fagt, 
ftand fchon im Alten Teftament gejdjrieben. Gach. 18,7: „Schlage den 
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Hirten, fo wird die Herde fich gerftreuen.” So noch viele andere einzelne 
Blige des Leidens: Verrat des Judas, Pf. 41,10; dreißig Silberlinge, 
Sad. 11, 12; Geifelung, Wnfpeien, Jef. 50, 6; Galle und Effig, 
Bi. 69,22; SKleiderteilung, Pj. 22,19; Verfpottung, Pf. 22,8. Kein 
Wort davon ijt auf den Boden gefallen. Beweis für die Göttlid- 
feit der Särift. 

ES ift gefchrieben. Die Kinder Gottes im Alten Teftament hatten 
venjelben Glauben an den Erlöfer, der leiden, fterben und auferftehen 
jollte. Der Unterfdied ijt nur der, daß jebt nach der Erfüllung 
manderlei heller und flarer ift. 

3. SEfus meisfagt das Ärgernis feiner Jünger. 

„An mir ärgern.“ Der Grund, warum die Schafe fich zeritreuen. 
Er gibt die Zeit an: „in diefer Nacht”. Nicht bloß einer, fondern 
alle merden jih ärgern. An wen? „An mir.” An IEfu fi 
ftogen — anjtopen. Die Sünger glaubten, daß Chriftus Gott fei; fie 
hatten feine großen Wunder gefehen. Sie fonnten e3 fich nicht borz 
jtellen, daß er von den Feinden fich greifen, binden, töten Yafjfen würde. 
Das papte nicht in ihre Vorftellung vom Erlöfer. Btweifel, ob er Gottes 
Sohn fet. „Satan hat euer begehret”, Zuf. 22, 31. 

So ärgern fih Heute nod viele an Chrifti niedriger Geftalt, 
Leiden und Tod. „Den Juden ein Ärgernis, den Griechen eine Tor- 
beit”, 1 Kor. 1,23. Pbharifaer, Rationalijten mijjen mit Chrifti Leiden 
nichts anzufangen. Andere ärgern fih an Chrifti Reid, das ein Kreug- 
reich ijt, an Gottes Regierung und Führung, an dem Leiden, das Chri-z 
jten tragen müfjen. Vieles, iva3 Gott tut, fommt dem Menden töricht 
und verfehrt vor. „Selig ijt, der fich nicht an mir ärgert”, Matth. 11, 6. 

Die Sünger hätten jich nicht ärgern follen. Wenn fie nur auf 
Ehrifti Wort und die Schrift geachtet hätten! Das ganze Alte Tejta- 
ment ijt voller Weisfagungen. Genommenes Ürgernis. Wenn man, 
anftatt auf Gottes Wort zu achten, feinen eigenen Gedanfen nadhängt, 
fallt man aus einer Torheit in die andere. 

, Wenn fie auch alle fich an dir argerten.” Petrus widerjpricht dem 
HErrn. Darum iwendet fi der HErr befonders an ihn und jagt ihm, 
foas er tun wird. ,,Wabhrlich, ich fage dir“ ufw. Er nennt die Sünde, 
die er begehen wird: Verleugnung; er wird tun, alg fenne er SECjum 
nit. Wen verleugnen? Den Heiland. Schlimm genug, deinen 
Freund zu verleugnen, aber Chriftum —! „Wer mich verleugnet vor 
den Menjcjen” ufiv., Matth. 10,33. Die Zeit: „ehe der Hahn ziwei= 
mal frähet“. In den nadften vier Stunden. Wie oft? Dreimal. 
Chriftus febt Hinzu: , Wahrlich, ich fage dir“, um eS defto eindringlicher 
gu macjen. 

Warum fagt Chriftus das alles feinen Biingern vorher? Cr twill 
fie warnen bor der Sünde. Forewarned, forearmed. — Chriftus wollte 
ferner der Vermeffenheit feiner Singer einen Dämpfer auffeben. Gie 
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dachten alle, fie wären vor der Sünde ficher. — Schlieklich gilt auch hier 
Yoh. 13,19: „auf dak, wenn e3 gefdehen ijt, daß ihr glaubet, dah 
ich’3 bin“. 

Die Stellung der Jünger dazu. Gie tiefen die Pro- 
phezeiung Chrifti zurüd. Befonders Petrus. „Wenn fih auch alle an 
dir ärgerten“ ufw. Gr miderfprad Chrifto. Chriftus: Ihr alle. 
Petrus: Nein, ich nicht. Er überhebt fich über feine Mitchriften, gibt 
die Möglichkeit zu, daß fie fich ärgern an Chrifto. Er hielt fich für beijer 
und ftandbafter als fie alle. „Ja, wenn ich auch mit dir fterben müßte.“ 
Desgleichen fagten auch alle Sünger. Das war Leiden für CHrtjtum. 
Daß feine Feinde ihn fchlagen, tut ihm meh; aber noch mehr betrübt 
ihn, daß feine Freunde feine Warnung und feine Liebe verachten. 

Und nun tun die Jünger gerade Das, fvobor fie der 
HErr gewarnt hatte, wie die nadhjten Lektionen zeigen. Man jagt dem 
Freund: „Nimm dich in act, da ift eine Grubel” „Nein, ich falle 
nicht.“ Im nachjten Augenblid liegt er tro& aller Warnung drin. 

Vielleicht find auc wir mitunter in gleiher Vermeffenheit fider 
und wohlgemut in die Berfucjung hineingetappt und gefallen mie Petrus. 
Manche Leute haben große Reden geführt, die Warnung der Eltern und 
des Pajtors in den Wind gefdlagen. Was ijt aus ihnen geworden? 
Viele haben fchon gejungen: „Meinen BCjum laff’ ich nicht“, wollten 
um feinetivillen alles leiden; aber al3 Trübfal fam, wurden die Mutigen 
verzagt. „Wer fich laffet dünfen, ex jtehe” ufiw., 1 Kor. 10, 12. 

Wie fam das? Petrus baute auf feine eigene Kraft, traute 
fich zu viel Kraft zu, war vermefjen geworden. Vermefjenheit. „Mit 
unfrer Macht ijt nichts getan.“ Yn uns ijt feine Kraft, fein Vermögen, 
den Anfechtungen zu miderjtehen. Auh mir haben uns oft fchon mit 
unjerer eigenen Kraft getäufeht. „Wer fich auf jein Herz verläßt, ijt ein 
Narr“, Spr. 28,26. „E38 ijt das Herz ein trobig und vergagt Ding“, 
Ser. 17, 9. —- Petrus hatte den HErrn bitten jollen, daß er ihn vor 
folder Sünde bewahren, ihn ftarfen möge. Im Vertrauen auf Gottes 
Kraft fann auch der Geringjte große Taten vollbringen, Sünde, Welt, 
Teufel überwinden, wie David im Namen des HErrn den Riefen über- 
wand. „sch vermag alles durch den, der mich mächtig macht, Chriftus“, 
Phil. 4,13. „Meine Kraft ijt in den Schwachen mächtig.“ Merken 
wir uns das bei allem, was wir tun und unternehmen! Wir wollen 
nicht jagen: Wir hätten an Stelle der Jünger anders gehandelt. Wir 
find diefelben | hwachen Menfden. Wir wollen Yieber bitten: „Meines 
Glaubens Licht lap verlöfchen nichtl* (Lied 260,4.) „Du fiehit, wie 
{htpach und undermögend wir find; gib du uns Kraft und Stärfel“ 

Chriftus fh@meigt nun. ES hätte nichts geniikt, wenn er 
noch mehr gejagt Hätte. Cr fonnte auch jebt nits mehr für feine 
winger tun. Er hat fie aber nicht im Stid gelaffen, fondern ift den 
Verirrten wieder nachgegangen und hat fie wieder guredhtgebradht. Bor 
allem legt er Fürbitte ein: „Ich habe für dich gebeten, daß dein Glaube 
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nicht aufhöre.* Wenn wir einmal jemand ziveis oder dreimal ohne 
Erfolg ermahnt haben, lakt uns die Hoffnung nicht aufgeben. Wenn 
Chrijtus mit feinen Züngern ebenfo ungeduldig getvefen mare! Wir 
wollen vielmehr den Srrenden weiter nachgehen und ihre Seelen dem 
Herrn befehlen. 

Go handelt der HErr auch mit uns. C8 fommen Zeiten der 
Not und Trübfal, wo Satan unfer begehrt und die Macht der Finjternis 
auf uns einjtürmt. Aber wern wir ftraucheln, geht er uns nach und 
fucht uns wieder gurechtzubringen. Wir haben einen Fürfprecdher bei 
dem Vater. Ya, wir bauen auf Gottes Treue. ,,Getreu ijt er, der euch 
berufen hat, welcher wird’3 auch tun“, 1 Kor. 10,13. 


Zweiter Abjchnitt. 
„Da fam SEjus mit ihnen zu einem Hofe... dein Wille gejchehe!“ 

„Da fam SEfus mit ihnen zu einem Hofe, der hieß Gethfemane.” 
Hier teilt Chriftus feine Jünger in zwei Haufen, Schwache und 
Schtwäder. Den Schwäcderen fagt er: „Sebet euch hie, bis daß ich 
Dort hingehe und bete.” Bon feinem bevorftehenden Leiden im Garten 
fagt er nichts (mie Abraham vor der Opferung Sfaafs: „Wenn wir ans 
gebetet haben”, 1 Mof. 22, 5). Die ganz Schwachen wollte er bverz 
ihonen, Zeugen jeines Leidens zu fein. Sie hätten e3 nicht mitanfehen 
fonnen. Gott legt niemand mehr auf, alg er tragen fann. — Die drei 
Stärferen, die Ehriftum in jeiner Herrlichkeit auf dem Berge der Ver- 
flarung gefehen hatten, nimmt er mit fi. Sie jollen ihn in feiner 
tiefiten Niedrigfeit jehen. „Welchen viel gegeben ijt, bei Dem wird man 
viel juchen.“ Petrus, der für Chrijtum jterben wollte, Safobus und 
SYohannes, die auf die Frage: „Könnt ihre den Kelch trinken, den ich 
trinfe?” antmworteten: „Sa, wir fonnen e3 wohl”, Marf. 10, 38.39. — 
Warum nahm SEfus diefe drei Jünger mit? Nicht um von ihnen Bei=- 
ftand zu erwarten. Sie fonnten ihm nicht helfen. Aber ihre Gegen= 
wart war ihm teöftlid. C3 ijt eine Linderung, Menfchen bei ji im 
Leiden zu haben. Leider haben die Sünger ihres Heilands Leiden nur 
vermehrt. — Sodann wollte er fie um unjertivillen bei fich haben, damit 
fie uns berichten fonnten, was er in jener Stunde für uns erduldet hat. 


Das Leiden Chrifti in Gethjemane. 

1. Größe und Bitterfeit des Leiden. „Er fing an.” 
Sein ganzes Leben war eine ununterbrochene Kette bon Leiden, aber das 
eigentliche große Leiden fing an in der Nacht, da er verraten ward. Cr 
fing an, machte den Anfang mit dem Leiden. Zittern, mie ein 
Fieberfranfer. Trauern; alle Zreude floh aus jeiner Geele. 
Zagen: Augit und Veflemmung, Zurcht und Grauen. „Meine Seele 
ijt betriübt bis an den Tod.“ Mir ift jo bange, daß ich bor Angjt 
iterben möchte. Wir twiffen von feiner größeren Angjt als der Todes- 
angit; aber Chrifti Angft war größer, als wir uns borjtellen fonnen. 
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Große Unruhe, die tir fonft nirgends an ihm finden. Er reißt jid 
103 von feinen Siingern, geht zurüd, um wieder gu beten, und fommt 
nochmals zu feinen Singern. Wie ein Kranker, der feine Ruhe findet, 
ging ex bon Ort zu Ort. Schlieglih „fiel er auf fein Angeficht auf die 
Erde”. „Ein Wurm und fein Menfd”, Pf. 22,7. Sein Leiden äußert 
fich in feinen Gebärden, in Worten, im Gebet zu feinem Vater, in 
Klagen gegen feine Singer: „Ach, wollt ihr nun fchlafen und ruhen?“ 
„&3 fam, daß er mit dem Tode rang“, wie ein Sterbender mit 
dem Tode ringe. „ES umfingen mich des Todes Bande”, Bf. 18, 5. 
„&3 war aber fein Schweiß wie Blutstropfen, die fielen auf die 
Erde.“ Seine Angit war fo groß, daß fein Schweiß fich mit Blut berz 
mengte. Sonst nur bon einem einzigen Menfden berichtet: König 
Karl IX. von Frankreich, der die Parijer Bluthochzeit angerichtet und 
den Mord von Taufenden auf feinem Getwiffen hatte. Wie beim Kelter- 
treten die Kleider rot wurden bon dem Saft der Trauben, fo wurden 
Ehrijti Kleider von Blut gefärbt. — Das war nur der Anfang des 
Leidens. Nun folgte Schlag auf Schlag: Verrat des Judas, Gefangenz 
nahme, fleifdlicher Eifer de3 Petrus, Flucht der Ginger, Verleugnung 
Betri, Geigelung, Verfpottung, Verurteilung, Kreuzigung. „ES hat 
mich umgeben Leiden ohne Zahl“, Pf. 40, 13. „Ausgefchüttet mie 
Wafer’ ujtw., Bf. 22, 15.16. Nie hat ein Menfch folches Leiden er- 
duldet. Alles Leiden und Web, das ein Menfch fich nur ausdenfen fann, 
hat er gejchmectt. 

„Ex rif fich bon ihnen“, jeinen vertrauteften Freunden, „bei einem 
Steiniwurf.“ Er jtand allein im Kampf, einfam und verlafien. Der 
Vater hat ihn „eine fleine Zeit verlafjen”, Pf. 8, 6. Seine Jünger 
ichlafen; er bat feinen andern Stab als Gottes Wort und Gebet. 
Hebr.5,7: „Gebet und Flehen mit ftarfem Gejchrei und Tränen ge= 
opfert.“ Gr trat die Kelter allein, Ief. 63,3. Beim Keltern fonnte 
man abtvedjeln; bald fonnte der eine, bald der andere arbeiten; zur 
Ertverbung des Heils aber fann fein Menfch etivas tun und beitragen. 
Wenn bloß einer unter den Süngern mit Chrifto in Chrifti Leiden 
hineingezogen und mit ihm gefreugigt worden wäre, wir möchten zivei- 
fein, daß BEfus uns allein erlojt hat. 

Sn großem Leiden verlangt der Menih nach Trojt. Man jollte 
eriwarten, daß die Jünger jth ihres HErrn und Meifters angenommen 
hätten. Welche Linderung, wenn gute Freunde einem Troft zufprechen! 
Aber bon den Nüngern war nichts zu erwarten. Gie ärgerten fih an 
Chrijti Leiden. 

„Es erfdien thm aber ein Engel bom Himmel und ftärfete ihn.“ 
Schon durch jeine Erfeheinung: ein Bote bom Vater, ein Zeugnis, daß 
der Vater ihn nicht vergefjen hat. Der Engel faut dem Leiden 
teilnehmend zu und jtarft Chriftum. Wie? das wiffen wir nicht; 
vielleicht durch Worte: vielleicht hat er ihm den Ratfchluß Gottes vor= 
gehalten, wie Dadurd das Heil der Menfchen erworben werde; vielleicht 
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Durch ein wunderbares Geficht: er lie ihn die große Schar der Glauz 
bigen erbliden, die ihre Nnie vor ihm beugen (wie Satan ihm einjt alle 
Reiche der Welt und ihre Herrlichkeit zeigte); vielleicht erinnerte er ihn 
an den herrlichen Ausgang feines Leidens. Diefe Engelserjheinung 
zeigt die Größe des Leidenden (bei feiner Geburt, Wuferftehung, Himz 
melfahrt zeigen fich die Engel, fo auch hier im tiefften Xeiden); aber e3 
war doch Erniedrigung, daß der eingeborne Gottesfohn fic) von einem 
feiner Diener jtärfen lafjen mußte. 

Wer ift es, der hier leidet? Gottes Sohn. Cin Menfh 
hatte diefe Stunde nicht überlebt. Gott vergießt fein Blut und tränft 
damit die Erde. Das ijt unfer Trojt. Chrijtus war Gott und Menfch 
in einer Werjon. Ms Chrijtus litt, hat die Gottheit mit teilgenom= 
men an feinem Leiden. Gal.2,20: Der Sohn Gottes hat ,,fich felbft 
für mich Dargegeben”. Mdm. 5,10: „Wir find verföhnt duch den Tod 
feines Sohnes.“ Rom. 8,32: „Gott hat feines eigenen Sohnes nicht 
verjdjonet.” Apoit. 3,15: „Den Fürften des Lebens habt ihr getötet“, 
„den HErrn der Herrlichkeit gefreuzigt“, 1 Kor. 2,8. Lied 94,2; 75,5: 
„Gott wird gefangen.” Hier liegt der Unterfchied aiwifden dem Leiden 
der Märtyrer und dem Leiden Chrifti. 

2. Urjade des Leiden3. XLied76,3: „Zaß mich auch die 
Urjach’ fein und die Frucht veritehen!” Die Urjache des Leidens in 
Gethjemane war nicht natürlide Todesangit, Furcht vor dem Tode. 
Chrijtus war freiwillig in den Tod gegangen. Cr wollte leiden. Ste- 
phanus und andere gingen fröhlidh in den Tod. „Der Gerechte ijt auch 
in feinem Tode getrojt.” ALS die Feinde famen, reichte ihnen Chrijtus 
willig die Hande und ließ jich binden. 

Chrijtus hat aud nit um feiner Sünden Willen ge- 
litten. Gr hatte feine. 1 Betr. 2,22: „welcher feine Sünde getan hat“. 
Soh. 8, 46: „Welcher unter euch fann mich einer Sünde zeihen?“ 
Chrijtt Unfcguld bezeugen Budas („unfhuldig Blut verraten”, Matth. 
27,4), Pilatus („Ih finde feine Schuld an ihm“, Yoh. 18,38), das 
Weib des Pilatus („mit diefem Geredhten”, Matth. 27,19), der eine 
Schäder am Kreuz („nichts Ungejchictes gehandelt”, Luf. 23,41), der 
Hauptmann („ein frommer Menjh“, Luf. 23,47). 

Chriftus litt um unfertwillen. ,,Gott hat den, der von 
feiner Sünde wußte” ufiw., 2 Kor.5,21. „Ehriftus it geftorben für 
unfere Sünden“, 1Nor. 15,3; „für uns Gottlofe geftorben”, Rom. 
5,6; „um unferer Sünde willen zerjcehlagen“, ef. 53,55 „ein Fluch 
für uns“, Gal. 3,13. — Lieder: „Der gute Hirte leidet für die Schafe”, 
75, 4; „der HErr für feine Knecht”, 94, 2; „für mich den Tod zu 
leiden“, 92,1; „Nun, mas du, HErr, erduldet“ ufw., 84,4; „Sch 
bin’s, ich follte büßen“, 89, 6. AS unfer Bürge und Stellvertreter 
ftand Chriftus bor Gottes Gericht. Gott forderte von ihm, was er nicht 
geraubt hatte. Er war eine fleine Zeit bon Gott verlaffen und litt die 
Qual der Verdammten. ,,€3 haben mich meine Siimden ergriffen.“ Die 
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Macht der Finjternis ftürmte auf ifn ein. „Dies ift eure Stunde.” 
Darum war Chrifti Seele betrübt bis an den Tod; darum diefe Angjt 
und Unruhe. Wie fann fhon eine Sünde den Menfchhen quälen und 
peinigen! David: „verfehmachteten meine Gebeine”, Pj. 32,3.4. Und 
nun die Sünden aller Menfden! 

„Wie heftig unfre Sünden den frommen Gott entzünden“ uji. 
(Lied 89,12.) Wir achten die Sünde fo oft gering, aber dem Sohn 
Gottes prept fie blutigen Schweiß aus. „Wenn das gefdieht am grünen 
Holz, was will am dürren werden?” Wie wird e$ uns ergehen, wenn 
wir muttivillig fündigen und uns aus einer Sünde in die andere ftürzen? 
Das follte ung bewegen zu herzlidher Buße. Bift du von Herzen betrübt 
über deine Giinde? Weint nicht über Chriftum, laßt uns „beiweinen 
unfere Simd’ und Not“, Lied 179,2. „Gott, fei mir Sünder gnädig.“ 
,Chrifte, du Lamm Gottes“ ufiw., Lied 69. Laßt uns heute wieder ge= 
Ioben: „Wie follt’ ich ein folch groß Übel tun“ ujiv., 1 Moj. 39, 9. 

Warun hat Ehriftus unfere Sünden auf fich genommen?  ,,Gott 
preifet feine Liebe gegen uns”, Aöm.5,8. „Ehriftus hat uns ge- 
Yiebet und jich felbft dargegeben“, Eph.5,2. „Niemand hat größere 
Liebe” ufw., Soh. 15,13. Laßt uns ihn wieder lieben! Wie foll ich 
dir vergelten? 

3. Frucht feines Leidens. Der Zived des Leidens Chrifti 
war: die Welt zu erlöfen, mit Gott zu verfühnen und in die Seligfeit 
einzuführen. 

Wir find erlöft. „An weldem wir haben die Erldjung durch 
fein Blut“, Eph. 1,7. „Du haft mich erlofet, HErr, du treuer Gott“, 
Wj. 31,6. „Fürchte dich nicht, denn ich habe dich erlöfet“, Sef. 43,1. 
— Die Sünde ift getilgt, Vergebung erworben. Chrifti Slut macht uns 
rein. „Dur feine Wunden find wir gebeilet“, Sef.53,6. „Wenn 
meine Sünd’ mich franfen” ujtv., Lied 94, 1. — „Auf daß wir Frieden 
hätten“, Ief..53,6. Verjohnt mit Gott. „Verfühnte die Welt mit hm 
jelber”, 2 Kor. 5, 19. — Gerechtigfeit erivorben. „Auf daß wir würden 
in ihm die Gerechtigkeit, die vor Gott gilt”, 2 Kor.5,21. „Wer an den 
glaubet, der ijt gerecht“, Rom. 10, 4. — Der Tod überwunden. „Kann 
uns doch fein Tod nicht töten”, Lied 375, 8. — Dem Gericht entnommen. 
„Kommt nicht in das Gericht”, Joh. 5, 24. Chrifti Tod tft unfer Leben, 
fein Sieg ijt unfer Sieg, Lied 83, 4. Der Himmel fteht weit offen, 
trachtet Dana, daß ihr eingeht durch die Pforte. „Lafjet euch verfühnen 
mit Gott!” 2 Kor. 5,20, damit Chriftus nicht vergeblich für euch ge= 
ftorben ijt! 

Wir alle aber wollen Chrijto für feine unendliche Liebe von Herzen 
danfen (Lied 95, 1), ihn ivieder lieben (Lied 92, 5) und nun ganz dem 
HErrn leben. „Daß mir, erlöfet aus der Hand unferer Feinde, ihm 
dieneten”, 2uf. 1,74; „binfort nicht uns felbjt leben”, 2 Kor. 5,15; 
„ner Sünde abgejtorben, der Gerechtigkeit leben”, 1 Petr. 2,24; „ver- 
leugnen das ungöttlide Wefen“ ufiw., Tit.2,12. 
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Dritter Mbfchnitt. 
„Da fam JEjus mit ihnen zu einem Hofe... dein Wille gefchehe!“ 


CHrijtus hatte fein Leiden im Garten Gethfemane angetreten. Er 
wollte das große Werk der Erlöfung hinausfiihren, Sünde und Strafe 
der Menjden büßen und ihnen die Seligfeit ertverben. &8 war ein 
fhtveres Leiden. In feinem tiefften Leiden betete er zu Gott. Chriftus 
war nicht bloß wahrer Gott, fondern aud wahrer Menih, und als 
Menih hat er getan, was alle Menfchen in Kreuz und Not tun follen: 
er hat mit Gott geredet. 


EHrifti Gebet im Garten Gethfemane. 

1. Wie Chriftus gebetet hat. Anhalt: „Nimm diefen 
Kelh bon mir!” Kelch — Leiden und Kreuzestod. „Überhebe mich 
diejes Kelehs!“ CErjpare mir die Marter! Lak die Stunde vorüber 
gehen! Um Abnahme oder Linderung des Kreuzes zu bitten, ift feine 
Sünde. C3 war ein Kelch, wie ihn nie ein Menfch getrunfen hat: alle 
Sünden der Welt und der Zorn Gottes lagen auf ihm. Er duldete 
Höllenpein. Auf furze Zeit hat feine Menjchheit vor der Tiefe des 
Zeidens zurüdgejhrekt. Die Lajt war für ein Menfchenherz zu ftark 
und hätte eS niedergedrüdt, wenn nicht die göttliche Kraft der menfch- 
lichen Schwachheit aufgeholfen hatte. 

Ehrijtus betet ohne Sünde. Wenn wir um Abnahme eines 
Kreuzes bitten, mifcht fich oftmals Ungeduld, heimliches Murren wider 
Gott, fündlide Schwachheit ein, aber Chriftus betet mit vollfommen 
beiligem, reinem Herzen. Dadurch Hat er unsere Ungeduld, unfer 
Murren, unfere Sreuzesfheu gutgemadt. 

„Dit e3 möglih“ — wenn eS der eivige Ratfdlup der Erlöfung der 
Menicen, der gnädige Wille Gottes, daß allen Menjchen geholfen werde, 
gejtattet. Daß die Menschen erlojt werden miijfen, bleibt ftehen; aber 
ob e3 wohl möglich ijt, daß es auf andere Weife gefchehen fünnte? 

, Sater, e3 ijt dir alles möglid.“ Der Heiland erinnert feinen 
bimmlifhen Vater an feine AWlmadt. Du fannft alles tun. Unfere 
Vater jchrien zu dir, und du haft ihnen geholfen, Bf. 22,5.6. Du 
fannjt auch mir helfen. 

„Abba, mein Vater!” Zu dir fliehe ich. Cr nennt Gott, der ihm 
den Kelch eingefchenft hat, feinen Vater. ch bin dein Tiebes Kind. Du 
haft ein väterliches Herz gegen mid. Chriftus betet im Glauben. 

„Nicht mein, fondern dein Wille gefchehe.“ Nicht was ich twill, 
fondern was du mwillft. Chriftus ftellt alles in den Willen feines himm= 
Yifhen Vaters. Gr möchte des Kelches überhoben werden; doch wie Gott 
will! Gottes Wille war feine Speife. Deinen Willen tue ich gern. 
„Soll ich den Kelch nicht trinfen, den mir mein Vater gegeben hat?” 
Gr ift bereit, alles zu dulden und zu leiden, was ihm fein Vater auflegt. 

Die Art und Weife, wie Ehriftus betet: Kurze Gebete, nicht 
viel Worte. Dreimal dasfelbe. Brünftig, fräftig. „Mit ftarfem Ge- 
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fehrei und Tränen“, Hebr. 5,7. „Er fniete nieder, fiel auf fein 


Angeficht.“ Tiefe Demut vor feinem hHimmlifchen Vater. Er ließ feine 


Sünger zurüd, „riß fic von ihnen bei einem Steinwurf“, damit er - 


fein Herz defto freier vor Gott ausfdiitten fonne und die Viinger Tich 
nicht an feiner großen Angft und Furt ärgern möchten. 

Erhsrung de3 Gebets. Der Kelch fonnte ihm nicht abgenommen 
werden. Gr mußte den Kelch trinfen. Auf den heißen Kampf in Geth- 
femane folgte ein Seiden nach dem andern. Pj. 40,13; 69,2—5. „Es 
erfchien ihm aber ein Engel vom Himmel und ftarfete ihn“, erquidte 
ihn mit Kraft aus der Höhe. Cin Zeugnis feines himmlijden Vaters, 
daß er ihn nicht vergeffen hat. Unmittelbar nach dem Gebet itand BEjus 
madtig geftärft auf und ging mutig und entfdlojfen dem Verräter ent= 
gegen. Nachdem er den Kelch getrunfen hatte, wurde er aus der Angit 
und dem Gericht genommen, zur Herrlichkeit erhoben, und e3 wurde ihm 
ein Name gegeben, der über alle Namen tt. 

Wir danfen unferm Heiland, daß er den Kelhd getrunfen hat. 
Wir hätten den Kelch trinken miiffen. Cr für uns! Wenn nun jemand 
an Chriftum glaubt, geht diefer Kelh (Sünde, Tod, VBerdammnis) an 
igm vorüber. Tener ‘erfauft! Wie jollten wir dem HErrn dafür 
danfen! (Lied79,8.) Wie wollen wir unjern Dank beweifen? 
„Ih will mi .. . zu deinem Cigentum bejtändiglich verichreiben.“ 
(Lied 73, 5. 6.) 

2. Wie er uns damit ein herrlihes Borbild gez 
geben hat. 

Wuch uns fdenft Gott oft einen Kel) ein. Wir müffen allerlei 
leiden und dulden: Armut, Krankheit, Schmerzen. Yeder trägt fein 
Kreuz. Gott berfucht niemand über fein Vermögen, aber joviel jemand 
tragen fann, legt er ihm auf. Die drei Künger, die Chriftus mit fic in 
den Garten nahm, mußten mehr tragen als die andern. 

Die bittere Wurzel tt aus unferm Leiden heraus. Nachdem 
Chriftus den Kelch getrunfen hat, ijt unfer Kreuz feine Strafe mebr, 
fondern eine väterlihe Züchtigung. Leiden ohne Zorn Gottes. Cin 
beilfamer Kelch, der zu unferm Beften dient. 

Und doch oft „bitter nad meinem Wahn“. (Lied 376, 5.) 
Tränen, Schmerzen, Angjt, Unglüd. 

Sn unferm Leiden und Kreuz dürfen wir im Gebet zu unferm 
Vater fliehen: „Nimm diefen Kelch bon mir!“ Das ift fein Unredt. 
Ehriftus jelbjt lehrt uns beten: „Exlöfe uns von dem übell“ Lied 
355,12: „Mad End’, o HErr, mach’ Endel” Auch unfere irdischen 
Sorgen fünnen wir Gott vortragen. Sooft wir etivas Schweres zu ver- 
richten haben, Hände gefaltet zum Gebet! „Abba, mein Vater!” Du 
bijt unjer Vater, tir deine Kinder. Zu dir fliehe ih. Ach weiß von 
feinem Helfer im Himmel und auf Erden denn von dir allein. — Wir 
dürfen ihn erinnern an feine Allmadt. „Es ift dir alles möglich.“ 
„Weg’ Hajt du allerivegen.“ Du fannft unferer Not gar bald ein Ende 
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machen. Wir dürfen ihn erinnern an feine Liebe, die er als Vater 
gegen jeine Kinder hat. — Wir brauden nit Lange Gebete zu 
madden, immer neue Worte zu fuden. C3 mögen Zeiten fommen, two 
wir nicht viel Worte finden. Kurze Stoßfeufzer find oft die beiten 
Gebete: HErr, erbarme dich mein! HErr, Hilf mir! Grhöre mil 
Verlag mich nist! Cs mögen auch Zeiten fommen, two tvir una [08 z 
reißen bon unfern Freunden, von allem Yrdifden und in der ftillen 
Cinjamfeit des Kämmerleins mit Gott ringen, Mtatth. 6,6. Wir beten 
oft in Gemeinjhaft mit Chriften und tragen Gott die allgemeine Not 
der Chriftenheit vor, aber zu gemwijjen Zeiten und Stunden haben wir 
mehr mit unferer eigenen Not zu tun. C8 mögen auch Zeiten und 
Stunden fommen, wo wir niederfallen auf unfere Knie, auf unfer 
Angefiht zur Erde. Knien beim Gebet ijt nirgends geboten, obwohl es 
eine fone Weife ijt, unfere Ehrfurcht und Demut vor Gott zu bezeugen; 
aber fchiwere Not hat fchon viele Menfchen von felbit auf die Knie gebracht. 

Bor allem aber follen wir unfer Leiden in Gottes Willen 
jtellen: Nicht wie ich mill, nicht mein Wille, fondern dein Wille. Wir 
follen eS dem HErrn überlafjen, ob er den Pfahl aus unferm Fleifch 
aiehen twill oder nicht. „HErr, wie du twillft” uff. (Lied 270, 1.) 
Warum? Gr weiß am beften, was uns gut und heilfam ift. „Dein 
Will, der ijt der befte.” (Lied 270,1.) „Er hat nod niemals twas 
verjehn.“ (Wied 339,17.) „Was Gott tut, das ist woblgetan.” (Lied 
376.) — Der Vater fann e3 nicht böje mit un meinen. „Er, als mein 
Arzt und Wundermann, wird mir nicht Gift einfdenfen für WUrgenet.” 
(Lied 376, 3.) Das Leiden „fommt von geliebten Händen”. (Lied 
370, 8.) „Sits möglid“, wenn e3 unfer und anderer Geelenheil 
nicht gefährdet; fonjt wollen wir lieber ohne Klagen und Murren das 
Leiden weiter tragen. „Soll ih den Kelch nicht trinfen?” — Beilpiel: 
der Ausfäbige. „Herr, jo du willft.“ Sit es dein Wille, daß ich gefund 
werden Soll, fo danfe ich dir. Sit es dein Wille, daß ich länger franf 
fein foll, fo danfe ich dir auch. — Um geistliche Güter, Vergebung, 
Gnade ujtv., bitten wir ohne Bedingung. In irdischen Dingen aber 
wollen wir uns ganz dem Willen Gottes unterwerfen und nicht auf 
Erfüllung unferer perfünliden Wünfhe dringen. CS mödte uns 
zum Schaden gereichen, wenn wir empfangen, um was ir bitten. &3 
fonnte gefchehen, daß wir mehr Tränen über ein lebendes Kind ber 
gießen, als wir früher über ein jelig entjchlafenes Kind geweint hätten. 
(Minn.’86,90.) Gejchidte: „Das eigenmwillige Gebet.” (Schulblatt 1, 
253.) Fic, ,Gefdhidten zum Katechismus“, ©. 43, Nr. 78. — Rahel. 
(Walther, Ev.-Poft., 192.) — Bh meth nicht, was für Not und Plage 
euch quält, aber das weiß ich, daß ihr euch durch Gebet und Glauben 
durch eure Not hindurdhringen Fönnet. 

Exrhirung des Gebets. Gott erhört das Gebet, aber auf feine 
Weile. Manchmal nimmt er den Kelch bald wieder bon uns, wenn twir 
genug im Gebet geübt find, nimmt die Laft ab. B]. 50,15: „So mill 
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ich dich erretten.“ Pf. 10,17: „Das Verlangen der Glenden horeft du, 
Herr.“ Bf. 91, 14—16: „Er begehret mein” ufw. Wenn du aber 
deinen Kelch weiter trinfen mußt nad) Gottes Willen, dann troftet er 
Dich durch fein Wort, fendet Menfchen, die dich ftarfen mit dem Wort, 
gibt dir Kraft und Mut, Hilft felbjt das Leiden mittragen. Paulus 
behält den Pfahl im Fleifch, wird aber der Gnade Gotes verfichert. — 
Endlich erlöft uns Gott von allem Übel. Dann werden wir ausrufen: 
, Gott hat e3 alles wohl bedacht und alles, alles recht gemacht. Gebt 
unferm Gott die Ehrel“ (Lied 350, 9.) &. €. 


Outlines on Free Texts. 


MATT. 6, 12. 


All petitions of the Lord’s Prayer treat of sin, either implicitly 
or explicitly. By disobedience to the Law or the Gospel we dis- 
hallow God’s name. As long as sin is not removed, we cannot enter 
into the Kingdom. The will of the Father will not be done if sin 
reigns in our mortal members. Because of sin we have become needy 
creatures, helpless pensioners, selfish, and subject to sinful cares, and 
so the Lord taught us how to pray for daily bread. In the Sixth 
Petition we appear, on account of sin, as tempted and imperiled 
creatures. Lastly, we implore God for a speedy, final, and complete 
deliverance from the greatest of all evils, sin. And how could we 
utter the Conclusion, or Doxology, of the Lord’s Prayer in this and 
the next world if we were not saved from sin by God’s free grace? 
The Fifth Petition names the evil itself, the greatest curse, but con- 
sidered the least by men; and the forgiveness of sins, the greatest 
boon, but despised by men. 


“FORGIVE US OUR DEBTS AS WE FORGIVE OUR 
DEBTORS.’ 
In this petition the sinner 
1. Pleads guilty of all sins; 
2. Asks for a complete pardon; 
3. Promises to forgive his fellow-sinners. 


1. 


Our sins are our debts. We are like the wicked bond-servant who 
owed his master ten thousand talents, but was unable to remit even 
a penny. We are unprofitable stewards who have recklessly squan- 
dered our Lord’s goods. We are defaulters, wilful debtors. The pay- 
ment is long overdue, and we dare not look anybody in the face. No 
difference. 1John1,8. One is as guilty as the other. One can pay 
as little as the other. 
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Our debt is tremendously large. Ten thousand talents amount to 
more than ten million dollars. This is merely a comparison. And 
yet how can a bond-servant expect to pay that sum? Think of 
accumulated offenses of years. Our sins are so great because we have 
insulted God’s infinite majesty. As little as we can measure God’s 
infinite being, so little can we measure the greatness of our sins. 
David: “I have sinned against the Lord.’ Op. 1 Sam. 2, 25; 
Ps. 5,4 1%. God is a mighty and a jealous God. — We experience it 
every day and learn it from our life and our death what a ponderous 
debt sin is. Sin multiplies our woes, kills our joys, burns upon our 
conscience, fills hell.— Your Savior suffering for sins not His own 
shows you the greatness of your sin. Luke 23, 31. 


We do not deny our debt and say: “Forgive us our debts if we 
have any.” The Fifth Petition is a frank acknowledgment of our guilt 
and implies that we are sorry for our sins. Jer.3,13. God expects 
this confession because He puts these words into our mouth. Say: 
Job 42,6. Cp. Luke 15, 21. 

We mention our debts in one grand total. We dare not attempt 
to enumerate our sins. Ps. 19,12. We would be in very bad straits if 
God would require of us what the popish priest requires before he 
shrives. 

“Forgive us our debts.” We shoulder the blame. We do not 
blame the devil, the godless world, circumstances, etc. We call every 
sin our sin, also original sin. 


© 


“Forgive.” In this one word we admit that the tremendous debt 
exists, but no assets, not even earning power. We do not come with 
our paltry good works. We do not ask for time to make payments, 
nor do we promise partial payment. No, utterly insolvent, totally 
bankrupt, unable to pay the fraction of a cent on the dollar. Un- 
worthy even to utter that word “forgive.” We pray “that our Father 
in heaven would not look upon our sins,” would remit, send away, 
destroy, forget, our sins; make them as though they had never been. 

How dare we ask that? Are we not enemies of God? Pilloried as 
rebels? Guilty of high treason? Dead trees to the roots of which 
the ax has already been laid? God should no longer consider our 
sins, but forgive them purely by grace? We can and should ask that 
because Jesus has paid the last cent of our debt and earned the for- 
giveness of our sins. By raising Him from the dead, the Father has 
declared the whole sinful world justified. By the Gospel, the word of 
absolution, Baptism, and the Lord’s Supper we are assured that this 
treasure is in store for every poor sinner. Do not say: Gen. 4, 13. 
Pray this Fifth Petition in true faith because your Savior has taught 
you so to pray. 
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3. 


As we are debtors before God, so we have debtors who owe us, 
our fellows who have sinned against us. This will happen as surely 
as it happens that we sin against God. 

We promise to forgive them heartily. God does not make a pre- 
tense of forgiving; no, He forgives sincerely and completely. No 
revenge, no remembrance of our neighbor’s wrongs, no harboring of 
anger and hatred, but forgive all, at once, cheerfully, and for all 
times. May the following words not be applied to you: — 

Forgive? How many will say forgive and find 
A sort of absolution in the sound 
To hate a little longer? 


We should forgive every one of our neighbors, mean and spiteful 
though they may have been. We should forgive every day every fault 
of our neighbor and never say: “My patience is at an end. Your last 
offense is the worst.” We need the forgiveness of God every day and 
uncountable times every day, we offend Him with most grievous sins 
every day, so we must forgive our neighbor even his greatest faults 
and as much as seventy times seven in one day. Farrar: “I know how 
bitter a man must feel it to receive wrongs at the hands of others 
which might fairly be regarded as intolerable; to be thwarted, to be 
secretly undermined, to be basely and systematically and for years 
together misrepresented, to be secretly stabbed in the back by poisoned 
daggers and unseen hands, to receive nothing but unkindness after 
a life which has striven habitually to do kind deeds. Yet, even under 
these circumstances, and they are by no means uncommon, the duty 
of magnanimity, of returning good for evil, of ungrudging forgive- 
ness, is blessedly inexorable.” 

Farrar: “Unforgiving is unforgiven.” Matt. 5, 25 ff.; 6, 15; 
18, 23—35. In fact, the petition reads, A. R.: “As we also have for- 
given our debtors.” Luther: “When thou sayest, ‘I will not forgive,’ 
and standest before God with thy precious paternoster and mumblest 
with thy mouth, ‘Forgive us our debts as we forgive our debtors,’ what 
is that but saying, ‘I do not forgive him, and so do not Thou for- 
give me. Thou hast told me to forgive, and rather than obey, I will 
renounce Thee and Thy heaven and Thy all and be the devil’s for- 
evermore’ ?” Op. 1John 4, 20; Luke 6, 38. 

The Friend of sinners invites you to pray for forgiveness. Come 
boldly, expecting to be heard and sure that you will be heard. 
Is. 61,10; 1,18; Rom. 5,20. Then let His grace make your heart so 
soft that you will also forgive your debtors. 

(The pastor should not fail to study Luther’s exposition of this 
Petition. Triglot, p. 723.) 1B}. 
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MATT. 6, 13a. 


a. Through faith in Christ Jesus the believing Christian is in 
possession of all spiritual gifts: 1. “All spiritual blessings in heavenly 
places in Christ.” Eph.1,3. 2. Peace, joy, hope. Rom.5,1.2. 3. Com- 
plete redemption with unceasing forgiveness of sins. Eph.1,7. 4. Life 
and salvation. John 3, 15. 16. b. However, during his whole life 
a Christian is constantly assailed by the powers of evil, Eph. 6, 11—13; 
and is, therefore, in danger of losing his salvation, Luke 22, 32; 1 Cor. 
10,12. c. Hence, in the Sixth Petition the Savior urges us to pray: 
“Lead us not into temptation.” This is an exceedingly necessary 
prayer. Let us, therefore, consider this petition: — 


“LEAD US NOT INTO TEMPTATION.” 


1. The meaning of this petition; 
2. What we ask in this petition. 


1. 


A. The meaning of the petition. a. It is of great importance that 
we understand the meaning of this petition, since the wording of it 
may mislead us. At all times there have been men who have accused 
God of being the author of evil: 1. Fatalists. 2. Calvinists: God 
reprobated some to damnation, or at least passed them by. 3. Adam 
after the Fall: “The woman whom Thou gavest.” Gen. 3,12. b. How- 
ever, the Holy Scriptures emphatically tell us that God is not the 
author of sin and evil. Ps.5,4-6. Therefore God “indeed tempts 
no one.” When, therefore, we say in this petition: “Lead us not into 
temptation,” we do not mean to say that God tempts us to sin and 
evil. This must be understood clearly. “God cannot be tempted with 
evil,” ete. Jas. 1, 13. 

B. a. Certainly, God tries the faith of His children: 1. Abraham. 
Gen. 22,1. 2. Philip. John 6,5.6: “To prove him.” 3. The Syro- 
phenician. Mark 7, 25—30. b. Such trials are designed to lead us to 
the good: Deut. 13,3; Job 23,10; Ps. 66,10. ce. Christians, therefore, 
ask God to try them: Ps. 139, 23.24; Job 34,36. d. Hence, in this 
petition we do not ask God to spare us His temptations for good. 

C. What, then, do we mean when we pray: “Lead us not into 
temptation”? a. The Holy Scriptures teach us that there are also 
temptations for evil, which are designed to lead us to evil, that is, 
to eternal damnation. Such temptations for evil come 1. From the 
devil. Matt.4,3; 1Cor.7,5; John13,2. 2. From the world. Matt. 
18, 6.7; Prov.1,10—17. 3. From the flesh. Jas. 11, 13.14. b. All these 
are the enemies of our faith and salvation; and when we pray: “Lead 
us not into temptation,” we mean to say: Do not permit us to be led 
into temptation for evil by these our dreadful enemies, but keep us 
from their wicked temptations. 
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D. Such, then, is the meaning of this petition. From what we 
have learned, we see how necessary it is that we understand this peti- 
tion rightly, in order that we may pray it correctly. Indeed, we must 
constantly search the Scriptures, John 5, 39, in order that Satan may 
not destroy our faith for lack of knowledge. Hos.4,6; John 8, 47. — 
To this end, namely, that we may fully understand this important 
petition, let us consider 

2. 

A. What we ask in this petition. a. We have already learned who 
the fierce enemies are that tempt us to evil. The Holy Scriptures tell 
us also how they tempt us. 1. Thus the devil tempts us by evil sug- 
gestions and incitements to sin, and when sin has been committed, 
to despair. Matt. 27,3—5; 1 Chron. 21,1 ff.; Gen. 3,1—6; 1 Pet. 5,8; 
Jas. 4, 7. 2. The world tempts us by incitement and enticement 
through its wicked teachings, evil examples, offenses, and sins, as also 
through its threats, persecutions, and manifold temptations. Matt. 18, 
6.7; Ps.1,1; Matt. 7,15; 2 Tim.2,7; Jas. 4,4; John 15,19; Luke 22, 
54.55. 3. The flesh tempts us by manifold lusts of the heart. Jas. 1, 
13.14; Gal. 5, 19—21. b. Luther summarizes the purpose of the temp- 
tations of the devil, the world, and our flesh in the words: “That they 
may not deceive us, nor seduce us into misbelief, despair, and other 
great shame and vice.” Our enemies desire above all 1. To cause us 
to fall from faith in Christ Jesus, and 2. To cause us to fall into gross 
sins. By these two pitfalls we lose our salvation. In his Large 
Catechism Luther says: Triglotta, p. 727. 

B. a. Hence, we ask in this petition that God would guard and 
keep us 1. In true faith. Luke 22,32. 2. In holiness of life. Ps. 94, 17. 
3. In prayer. C0l.4,2. 4. In His Word. John 17,17. 5. In the fight 
against Satan, the world, and the flesh. 1 Tim. 6, 12; Eph. 6, 12. 
6. Against all temptations for evil. b. And though we are assailed 
by them, that He would protect us by His grace, so that we may not 
be conquered by the temptations and evil suggestions of Satan, the 
world, and the flesh, but resist them by the power of the Holy Ghost 
and finally overcome and obtain the victory. Eph. 6, 10—17; 1 Pet. 
5,8; Jas. 4, 7. 

C. a. We further ask God that He would guard and keep us that 
we may pray this petition 1. Earnestly and sincerely. Matt. 26, 41. 
2. Without ceasing. Eph. 6,18. 3. With firm confidence that He will 
guard and keep us against the temptations of the devil, the world, 
and the flesh. 1 Cor. 10,13; Eph. 6,13. 4. In the comforting knowl- 
edge that Christ has overcome our enemies. John 16,33; Rev. 5,5; 
1John 5,4.5. 5. And in the joyful hope that He would preserve us 
unto His heavenly kingdom. Ps. 91,14; 2 Tim. 4,18. b. Also we ask 
God that He would keep us so that we may never become carnally 
secure, 1 Cor. 10,12; that we may never despair, 2 Cor. 4,8; that we 
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may profit by the vietory given us in temptation, Luke 22,32; Rev. 
3,2; that we may be on our guard against new temptations, 1 Cor. 
10,13, and that we may thank and praise Him for the help He has 
granted us in temptation, 2 Pet.2,9; Ps. 111,1; Ps. 118. 

Application. — Lord, teach us to pray: “Lead us not into temp- 
tation.” 


St. Louis, Mo. JoHN THEODORE MUELLER. 


MATT. 6, 13b. 


This earth is often referred to as a valley. If we could look into 
this valley from some bright, airy summit, we would behold the chil- 
dren of Adam living in a world of beauty. Luxuriant grasses and 
flowers and trees cover the ground as a carpet. Springs and rivers and 
seas sparkle with limpid water. Vaulted above this valley rises 
a serene sky studded with silvery stars and moons and suns. Every 
season this valley changes its complexion, but it is always a beautiful 
abode for man to live in, a place where a kind Creator is at work in 
lavish abundance to bless His children. 

But look into this valley again. There hangs an ominous pall 
over the entire scene. Obnoxious miasmas arise from this garden 
of God. Corruption and decay spreads everywhere. All nature, 
God’s own handiwork, is marred and defaced. “The whole creation 
groaneth ... in pain.” Rom. 8,23. Evil is stalking abroad and makes 
of it a valley of tears, the valley of the shadow of death. Our merciful 
Savior has taught us to take our refuge to our Father in heaven and 
to plead with Him: -— 


“DELIVER US FROM EVIL.” 
In praying this petition 
1. We testify before God of the existence of manifold evil in 
the world; 
2. We ask our heavenly Father to deliver us from this evil; 
3. We pledge ourselves to combat evil. 


1 Wye 


a. Despite Eddyism, Stoicism, ete., evil actually exists. It is not 
an imaginary or painted fire, but one that burns, hurts, harms. 

b. Evil manifests itself in many ways. 

Evil of property. Man must bear the heat and burden of the day, 
wring his existence out of the soil in the sweat of his brow. After he 
succeeds in accumulating possessions, evil, with a thousand greedy 
hands, reaches out to destroy them. Earthquakes, volcanoes, fires, 
floods, “the tooth of time”; business stagnation, losses, hard times; 
dishonesty, theft, robbery, bombs, cannon, war. This demon has 
marked your property for destruction. 
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Evil of honor. Your good name, your honor, your reputation is 
your precious possession. You should keep this garment clean, and 
God has warned all others not to sully it when He commands them: 
“Thou shalt not bear false witness against thy neighbor.” Deceitful 
lips, however, are poisoning the minds of men by speaking slander, 
libel, treason. Absalom defaming David. The Jews, Pharisees, 
scribes, the chief council against Jesus. 

Evil of the body. Famine, drought, starvation, poverty. Come 
and visit the city hospital and behold! Finally pale-faced Death 
drives his exhausted victims into the dark valley of shadows. His 
withered finger is pointing at you. 

Evil of soul. Gain property, honor, health, yet lose your own 
soul, what shall it profit you? Original sin woven into the very fabric 
of your soul. Error, deceptions, delusions, heresies; sorrow, grief, 
fear; salacious books, films, plays, dances, theaters. Richard III 
of England, startled from his midnight couch, wails in despair: 
“Q coward conscience, how dost thou afflict me!” The despair 
of Judas. 

c. What is the final cause of all this evil? What is the hideous 
monster under the surface? Human thinking cannot fathom the 
mystery. We can only repeat the answer as far as God has divulged it. 
Sin, the devil. Gen. 3, 1—7; Rom. 5,12; 1 John3,8. The hydra, evil, 
has a hundred heads, but only one heart, sin. Sin is the tap-root of 
the poison ivy that covers the helpless elm with its rank growth and 
finally smothers the life out of it. 


2. 

We ask our Father who is in heaven: “Deliver us from evil!” 
How, in what manner, is He to do this? 

a. We ask, if possible, that evil might not come nigh our 
dwelling. Jesus, in Gethsemane, prayed that He might be spared 
the sufferings of the cross. Evil is to pass over us as the angel in 
Egypt that destroyed the first-born passed over the homes whose door- 
posts were sprinkled with the blood of the lamb. Like soldiers in 
battle that survive when their comrades fall. As Noah was rescued 
when the flood came; Lot, when Sodom burned. 

b. When evil has overtaken us, that God might come to our 
rescue. Like Naaman, when he dipped seven times in Jordan. Daniel 
out of the lions’ den; Peter out of prison; the leper, Matt. 8, 2. 3. 

c. At times, for reasons of His own, God does not remove at once 
what we might regard an evil. We must bear our crosses according 
to the will of God, to make us more heavenly minded, 1 Cor. 11, 32; 
1 Pet. 4,12; to strengthen our faith and love, to increase our patience, 
hope, and fervency in prayer, Ps. 119,71; Is. 26,16; 1 Pet.1,7; Heb. 
12, 10.11; Rom. 5,3—5; graciously to reward us after we have en- 
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dured affliction, Ps. 126,5; Jas.1,12; 2Cor.4,7. In such cases we 
ask that God might soon take the chastening rod from us and turn the 
affliction for our good. Joseph in Egypt. 

d. Finally, when our last hour has come, to grant us a blessed 
end, and graciously, for Christ’s sake, to take us from this vale of 
tears to Himself in heaven. 


3. 


a. We solemnly pledge ourselves before the throne of God, when 
we pray this petition, that we will sincerely abhor sin and evil in 
every form, that we will steadfastly combat it. We will not turn 
back like Lot’s wife; not lust after the flesh-pots of Egypt. 

b. When we pray, “deliver us,” we pledge that we will not merely 
pray for our fellow-men, but that we will lend all the help at our 
command to relieve the distress of others. When that soldier, in the 
French Revolution, was delivered from the Bastile, he bought a caged 
bird and set it free. 

e. Instead of evil the blessings of God are to abound in this earth. 
When we pray this, the sum of all the petitions, we stand pledged 
that we will employ our brain and brawn, our money and goods, that 
all our fellow-men might hallow the name of God, that His Kingdom 
of Grace might come to all the redeemed and the Kingdom of Glory 
might soon break forth in all its splendor and blessedness, that God’s 
holy, good, and gracious will might be done on earth as it is done in 
heaven, that all our brothers might have daily bread, that all sin might 
be pardoned and all temptation removed, so that peace and happiness 
might be enjoyed by all the children of the Father in heaven in this 
world and eternal salvation in the world to come. 

Conclusion. — Christ, our Savior, taught us so to pray, not to 
mock us. We are to carry all our evils that distress and harm and 
hurt us to a faithful, gracious, almighty Father. This guarantees 
the fulfilment of our request. We shall be delivered from all evil. 


“The ransomed of the Lord shall return . . . with songs and everlast- 
ing joy,... and sorrow and sighing shall flee away.” Is. 35, 10. 
Cleveland, O. H. W. Barrens. 


MATT. 6, 13c.* 


Jesus, in teaching us to pray, has given us a prayer that is un- 
excelled, unsurpassable, perfect in content. But also the language and 
structure of the Lord’s Prayer is admirably beautiful. Attempts at 


* On the genuineness of this text see the excellent remarks of Prof. 
Theo. Graebner, Hom. Mag., Vol. 43, pp. 567. 568. — Since the Vulgate 
omits the doxology, we add the Latin version, which may not be easily 
accessible to some of the brethren: “Quoniam Tuum est regnum et potentia 
et gloria in saecula saeculorum.” 
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improvement would be vain. — Having taught us how to bring our 
petitions before God, Jesus also added a conelusion. But thirteen 
simple words! If you were asked to suggest a better close to a prayer, 
what would you propose?— Upon closer thought you will see here 
a form of praise to “our Father, who is in heaven,” which is perennial, 
enduring, eternal, fit for the angels of heaven. — Furthermore, it is 
expressive of an indomitable faith of the Christians of all ages. 
A prayer to be acceptable to God must be spoken with the conviction 
voiced in this doxology. Let us derive encouragement for a life of 
prayer by studying what these words teach us concerning the God to 
whom the faithful of all ages have committed their heart’s desire. 


THE CHURCH’S ABIDING DOXOLOGY. 
It contains 


1. An avowal of triumphant faith; 
2. The all-suffictent reason for her prayers. 


i 


The seven petitions as well as all similar prayers are addressed 
to God by Christians, because they hold a definite, indestructible faith 
regarding their heavenly Father. Such a faith is very necessary. 
Heb. 11,6. What do we believe concerning the God who hears our 
prayers ? 

a. We believe that His is the Kingdom. The dominion of this 
world is ultimately not in the hands of earthly potentates, be they ever 
so mighty. While there have been great and influential rulers, their 
kingdoms were given them by God, as Nebuchadnezzar, Dan. 2, 37, and 
Cyrus, Ezra 1,2, themselves confess. God limits the political govern- 
ment of individual rulers for His own wise purposes, which we often 
see but through a glass darkly. 1 Cor.13,12a. But that ultimately 
the kingdom, the government is God’s, for instance, that the supreme 
shaping of events, the overruling of evil for good, Ps. 2, 1—6, the 
limiting of evil power, etc., is God’s, that is the conviction which no 
man can take from us. He, the only wise God, is the King eternal, 
immortal, invisible. 1 Tim. 1,17; 6,15.16. And His is the kingdom 
forever, throughout all generations. Dan.4,3; Ps. 145, 13. 

b. Thine is the power. Men have stood aghast at the power of 
certain kings of the earth, but Christians know no fear of earthly 
rulers and potentates; they fear them not who kill the body, ete., 
Matt. 10,28; Dan. 3, 17.18, for they know that the power, the might, 
the majesty is God’s and that the political power of the great of this 
world is theirs only by God’s gift. Of. Jesus’ reminder to Pilate, 
John 19, 11a. 

We must ever be aware, as Gabriel assured Mary: Luke 1,37. 
Jesus assures us: Matt. 19, 26. 
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This convietion is part and parcel of our faith, a triumphant 
certainty. Abraham was fully persuaded that what God had promised 
He was able also to perform. Rom.4,21. So also the promises made 
to us, who pray in Jesus’ name, are wonderful promises, but God is 
able, has the power, to perform them all. Yea, He is able to do 
abundantly above all that we ask or think. Eph. 3,20. And this power 
is God’s forever. “Our God... .; He hath done whatsoever He hath 
pleased,” Ps.115,3, and rest assured, He’ll also do in future what- 
soever He pleases. Hence, we pray for such things only as we know 
from His only-begotten Son please Him and are according to His will. 


c. Thine is the glory, the greatness, honor, praise, fame. Natural 
man loves glory. Ambition, with its multifarious schemes and pious 
hypocrisies, as we witness in history and daily life, seeks glory and 
fame. How fundamentally different is the Christian’s attitude! The 
true children of God of all ages have ever said— said it as sincerely 
and fervently as the ambitious self-seeker has said the opposite — 
Ps. 115,1. Cf. John the Baptist’s words. John 3, 30. 

God’s is the glory forever. Ambitious men have had their little 
day, their glory is departed, but the glory of God endures forever. 
1 Tim: 1,17; 6, 16. 17; 2 Tim. 4, 18; Eph. 3, 21. See also David’s 
beautiful Benedictus. 1 Chron. 29, 10—13. 

Application. — These are the triumphant certainties of our faith. 
If you are of the Church of God, you will certainly be among those 
whom David describes in Ps. 145, 11.12. So convinced are we of the 
truth of this doxology that we say with Job: Job 13, 15. 


2. 


However, we do not merely voice forth our triumphant faith in 
the sovereignty of God in this sublime doxology, but also state the 
all-sufficient reason for our petitions to Him. Conjunction: “for.” 


a. Considering the kingdom, power, and glory of our God, we 
might well ask: “Is it possible that you and I may pray to this lofty 
and eternal God, who said to Isaiah: Is. 46,9?” It is indeed our 
glorious privilege. Because He is such a God as He is, therefore we 
call upon Him and none other, for “there is none other God.” He 
alone is worthy of adoration and prayer. Is. 42, 8. 

Is there another to whom you would wish to address your prayers ? 
No. Ps. 73,25. Peter’s statement to Christ, John 6, 68, includes the 
“words” of prayer taught the disciples. 

b. Our heavenly Father, whose is the kingdom, power, and glory, 
alone is able to hear and grant our prayer. Matt. 7,11. Whereas an 
earthly father’s ability to grant his children’s wishes is often very 
limited, our heavenly Father is able to do exceeding abundantly above 
all, etc. Eph. 3, 20. 
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ce. But is He, the High and Eternal One, willing to hear us, whose 
“days on earth are as a shadow”? 1 Chron. 29,15. The only-begotten 
Son, who is in the bosom of the Father, John 1, 18, has declared again 
and again that He is and that He will hear us, if we ask according to 
His will and in the name of Jesus. John 14, 13.14; 16,23; Matt. 7, 7. 
Hence we do not dare to pray according to our own perverted fancies. 
Whatever God gives us — and He gives all— we receive with thanks- 
giving for His undeserved blessing. Jas. 1,17; Phil. 4,6. In the hour 
of sorrow, in the evil day, we pray as Jesus did: Luke 22, 42. 

d. Accordingly we present our petitions to our great God with 
due humility. We should make no such ambitious requests as did 
the mother of Zebedee’s children. Matt. 20,20—23. His merey, His 
grace, His truth, as enclosed in His revealed promises, are suflicient 
for us. 2 Cor. 12,9; Ps.115,1.— Thus we humble ourselves even in 
prayer under the mighty hand of God, confident that He will exalt 
us in due time. 1 Pet.5,6. Even when we enter the heavenly king- 
dom, where believing shall be turned to seeing and our sighing be 
turned to songs of everlasting joy, we shall join the great multitude 
of all nations and kindreds and people and tongues in the abiding 
doxology: Rev. 7, 12. 


Conclusion. — What a wonderful encouragement to prayer this 
doxology furnishes! Let us ever watch and pray and thus give glory 
to God by Christ Jesus. Jude 24. 25. 


Concordia, Mo. O. W. Wisarar. 


en 
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Das Buch de3 Lebens. Neferat, gehalten auf der Synodalverjammlung des 
Siid-Jllinots-Diftrifts, 1925, bon P. Ernft Edhardt. Concordia 
Publishing House, St. Louis, Mo. Preis: 25 Cts. 


In fhlicter, anfchaulicher, volfstümlicher Weife trägt hier P. Eehardt gar 
herrliche und tröftliche Wahrheiten des göttlichen Wortes vor. E3 ijt alles fo Har 
und durdfichtig dargeftellt, daß unfere Paftoren und Lehrer twillige Käufer diefes 
Heftes finden werden, und daß unjer Volt es mit Freuden und großem Segen 
lejen tvird. B. 


Essays on Evolution. By Theo. Graebner. Concordia Publishing House, 
St. Louis, Mo. Price, 75 cts. | 


Darwin, the bell-wether of evolutionists, is to-day leading quite an 
array of fellows, who are ready to stand up for his dogmas and to pose 
as harried martyrs, worthy to be made the recipients of a lavish assort- 
ment of candies, cakes, and flowers which sentimental dames are wont 
to shower upon convicts sentenced to die in the electric chair. One of 
these martyrs is the youthful high school teacher of Dayton, Tenn., whose 
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trial with its aftermath is set forth by Professor Graebner in the intro- 
duction of his book. But our readers should also know that our colleague, 
in the eleven chapters of his contribution, unearths and disproves the 
atheistic truths of evolutionists in a masterful way. It is well to own 
this book, even if it were only to be informed about the sensational “case” 
that the Associated Press reported from Kendallville, Ind., the home of 
our Synod’s Secretary. We can expect that ere long, at a time when the 
feelings of the populace are stirred, this “evidence” will be presented as 
Exhibit No.1 against the Missouri Synod. B. 


Lutheran School Journal. (Schulblatt.) Sixtieth Year. December, 1925. 
Jubilee Number. 


Our Christian day-schools have been greatly benefited by the many 
timely and helpful articles that have appeared in this journal of Chris- 
tian pedagogy during the past sixty years. This Jubilee Number is no 
exception to this rule. It offers the leaders of our youth solid counsel. 
We would especially refer to the article on memorizing, which, when 
taught along the lines indicated, will redound to the profit of the child 
during its whole life. We recall with marked delight those solemn 
moments when some aged father or mother would, without halt or hitch, 
devoutly recite from a to z such hymns from memory as: “Ein Laemmlein 
geht und traegt die Schuld” or “Befiehl du deine Wege.” God speed the 
day when every teacher of Christ’s lambs will be a reader of the Journal! 

13, 


First Things First. Talks on the Catechism. By Lowis Birk. Concordia 
Publishing House, St. Louis, Mo. Price, 40 ets. 


Important truths of the Catechism are here brought to the attention 
of children in a very appealing manner. If all fathers and mothers would 
spend time and effort to impress the valuable lessons of the Catechism 
upon the minds of their offspring in a manner such as is done here, pas- 
tors and teachers would thank them for their generous support. But 
since not all are proficient in this duty, let the children have this booklet 
and use it as supplementary reading. B. 


The Relation of a Congregation to Synod. By E. H. Paar. Concordia 
Publishing House, St. Louis, Mo. Price, 15 cts. 


Publicity to attract the unchurched is good, but publicity to further 
the Christian consciousness and convictions of our members is none the 
less desirable and important. Pastor Paar’s pamphlet offers information 
which our congregations need. 15% 


Russellism. By Karl Linsenmann. Concordia Publishing House, St. 
Louis, Mo. Price: Single copies, 10 cts.; dozen, 96 cts. 


The Russellites come to the homes of our parishioners and introduce 
themselves as Bible students. They are an insidious lot. One or two ser- 
mons on Russellism are soon effaced from the memories of our hearers, 
but a tract like this one by Pastor Linsenmann, in the hands of our mem- 
bers, will enable them to fortify themselves all the better against the at- 


tacks of this form of heresy. B. 
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Day by Day with Jesus. A Christian Calendar for 1926. Edited by 
W. H.T. Dau. Ernst Kaufmann, 7—11 Spruce St., New York, N. Y. 
Price, 60 ects. 

This calendar consists of brief meditations on Bible-passages, followed 
by short prayers, for every day of the year. A number of brethren col- 
laborated with Dr. Dau in its preparation. Let us hope that this effort 
to bring the Word of God to our people daily will prove a blessing to many 
a home. A. 


Moments with God. By W. E. Schuette. Lutheran Book Concern, Co- 
lumbus, O. Price, 75 cts. 

The meditations contained in this book of devotion, one for every day 
of the year, are cast in the form of prayers. The outward appearance of 
the little volume is attractive, and the contents, as far as I have read the 
book, are helpful. A. 


What after Death. By L. Franklin Gruber, D. D., LL. D. Lutheran 
Literary Board, Burlington, Iowa. Price, $2.00. 

The title-page states that the book presents “an examination of sev- 
eral theories of future retribution and exposition of the teaching of the 
Scriptures as to the state of the lost and the state of the saved.” The 
author has here given us a truly valuable book. It defends the Scripture 
doctrines on the momentous questions referring to death and eternity 
against the Roman Catholics and those Protestants who hold that there is 
an opportunity for conversion after death, as well as against those who 
think that death is identical with annihilation, at least in the case of the 
wicked. While I do not always agree with the exegesis of Dr. Gruber, 
I must say that his conclusions are those of the Word of God. A. 


Material for a Systematic Mission Endeavor to be Conducted by the 
Young People at the Direction of the Congregation and under the 
Supervision of the Pastor. 

This material may be obtained from the headquarters of the Walther 
League, 6438 Eggleston Ave., Chicago, Ill. It consists mainly of the book- 
lets recommended in the HOMILETIC MAGAZINE last year: The Great Com- 
mission, by Rev. P. Lindemann, and Send Me, by Dr. P. E. Kretzmann. 
The thoughts presented will be found stirring and helpful. Even those 
pastors who have no Walther League Society in their congregation will 
not regret a perusal of these pamphlets. AG 


Concordia Calendar. A Christian Annual for the Year of Our Lord 1926. 
Published by the Concordia Mutual Benefit League, Lutheran Bldg., 
105—109 N. Dearborn St., Chicago, Il. Edited and compiled by 
G. A. and H. A. Fleischer. Price, 50 cts. Order from Concordia 
Publishing House, St. Louis, Mo. 

This is an annual which is enjoying much popularity in the cireles. 
where it is known. A brief examination has convinced me that it con- 
tains much worth-while and edifying reading-matter. The article on 
Churchgoing, by Pastor Dallmann, and the one by Prof. Mueller on the 
subject “Mit Jesu im Heiligen Land” are especially noteworthy. As in- 
dicated by these two titles, the annual is bilingual. A. 


